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IBN 'ARABI AND HISINTERPRETERS
PART |: RECENT FRENCH TRANSLATIONS

Part | of thisreview article introduces a number of recent trandations and related studies of
works by the great Idamic mysticd thinker 1bn "Arabi (d. 638/1240) thet together illustrate the
man{ representative facets of his thought, writing, and integration of earlier Idamictraditions.
Part’ll, to gppear in two following isslies, outlines some of the main lines of interpretation and
influence that marked the reception of his thought by subseguent Idamic writersin awide range
of disciplines and historical settings, again based on'a survey of recent publications (primarily
trandaions) in severd languages.

INTRODUCTION

_Scholarsvvritingngf_tea:hing) about theeldnoratedisu(’jplinaof |ater Islamicthoght -
philasophy, kalam, Sufism, etc. - inevitably encounter adilemmathat must beshared by
‘Orientdiss’ gudying other Smilar traditions: in the absence of an adequate body of appropriste
trandations, they can either assume an intimate acquaintance with the texts and treditionsin
quedtion, in which case their audience is effectively limited to a handful of colleagues with the
requiste philologicd tramg; or they can underta%ethe difficult task of explanation and
abdtraction for ggrwpothai "generd" audience, an effort whose intringc limitations are
evident in even the best of the secondary literature on these subjects. Thisdilemmaisal the
more frudirat n? when one recognizes that the interests and capacities required for gppreciating
the deeper intelectud and spiritud dimengons of those traditions, if only sufficient trandations
were avallable, are fortunately much more common than the vocation and training required to
decipher them in ther origind language and cultural setting In this context, the recent _
gopearance of more than a dozen trandations of works by the famous Idamic mydtic Ibn ‘Arabi
(d. 63811240) and later Sufis of his schoadl is a remarkable phenomenon; these s- and
others promised by the same scholars - may open thewaéarv]ot only to awider gppreciation and
understanding of the "Greetes Magter” (d- Shaykh a- Akbar, as heistraditiondly known) and
histeachings, but aso for subgtantially improved access to the various Idamic traditions thet are
integreted in hiswork. o _ _

he purpose of thisreview aticleistherefore twofold. Firgt, asis cugto , wewigh to draw
the attention of interested specidigtsto thislarge body of new publications and to foreign
scholars (some of them young and not yet widdly knawn) working in thisfied! But secondly,
given the potentialy wider interest of the subject,? we shall dso try to provide the non-specidist

I Wehavedso medeevary effort to mention the recent English- language trand ations (and someimportant Arabic
publications) in thefield, either in the text or footnotes, but have avoided any detailed comments so asnot to
preclude thefull - scale reviews each of thase works deserves. Althoughit fdls outsde the limited scope of this
article, we mugt also &t least mention the recent gppearance of Prof. Su'ad d-Hakim's al-Mujam al-Qufi al-Hikma fi
Hudud a-Kalima (Beirut: Danddla publishers, 1981), which istruly amilestone in the study of Ibn'Arabi - certainly
the greatest achievement since Osman Y ahids bio- bibliography (n. 3 bdow) - and will be an indispensable toal for
every serious student and trandaor of the Shaykh from now on. This monumenta work (1311 pp.) povides (in
addition to the Koranic and lexica background) definitions and citations, drawn from the Fut(hét and 77 other
works by Ibn'Arabi, illustrating some 706 of hiskey technica terms. (The actua number of terms discussed, given
the additiond cross - references, synonyms, and related roots, isin the thousands,)

2 |t isasignificant and interesting fact (especialy for non-Isamicist resders of this Journdl) thet available Western -
languege sudies of 1bn ‘Arabi basad on a comparison with cognae traditions of Hindu, Neoplatonic, Chrigtian,
Buddhist, and even Taoist mystica thought are perhaps more numerous and more accessible than works presenting
him primarily in the context of hisown Idamic traditions and sources.



with some basic background for gpproaching these trandetions. o o
~ Dueto the grest number and diversity of the works to be covered, this article has been divided
into parts. Part | is devoted to the trandations of 1bn 'Arabi's ownwritings, preceded by a brief
introduction to the complexitiesfacing dl students and interpreters of the Shaykh. Part 11, to

in two future issues, will focus on the historica trends and influences illustrated by the
recent trandations of worksby 1bn ‘Arabi's later followers, commentators, and critics (eswell as
certain "gpocryphél' widdy attributed to him). However, aswe shdl see, most of those historical
tendenciesin interpretation are dreedy reflected in the gpproaches of contemporary scholars.

PART |

~ Sudents of 1bn'Arabi, whether specidists or beginners, face four daunting obstaclesto an
integrated and comprehensive gppreciation of hiswork: (1) the sheer volume and variety of his
writings, possibly unpardlded in Idamic dvilization;® (2) the extreme diversity o,fgmbols,
dlusons, rhetorical forms, and subjects which are brought together, often in redically new
contexts, in hisworks; (3) his distinctive persond "inspired” and (most often) nonHlineer writing
dyle, with itscomplex Parailelsto the Koran itsdlf; and (4) his presumption, in mogt of hisworks
(induding dl the mogt famous ones), of a gpedidized audience with ahigh degree of spiritua
development and immersion in the practice (and vocabulary) of the Sufi path These difficulties,
which reederswill find amply illugrated in the trandations mentioned below, have often given
rise td impressions (whether a Ibn ‘Arabi's historicd critics or in modern secol

literature) reminiscent of Rumi'sfable of the blind men and the dephant.* To transcend tf

initid obstacles and discover the unifying vison and intention in 1bn ‘Arabi's works requires
extraordinary efforts and abilities on'the part of both the reader and the trandator; for the
trandator - it heis srioudy tryin%to communicate with the non-spedidist - must dso act as
commentator and guide through this Iat(:);glmth of symbols. _ _

One traditional response to these problems was to focus on asingle "representative” text and
interpretive perspective, mogt often the philasophical, conceptud andysis of 1bn 'Arabi's Fusis
al-Hikam ("Bezds of Wisdom"). This gpproach, initiated by 1bn ‘Arabi's sonrin-law and close
disciple Sadr a-Din d-Qonawi and carried out in aline of dozens of extensve commentaries
down to the present day,  is now reediily accessblein English is through the superb study by
Toshihiko Izutsu and a complete trandation of theFuslisby R. W. J. Austin.® These two works,

% The standard bibliographical reference work, Osman Y ahias two-volume Histaired Classification del'Oeuvre

dlbn‘Arabi (Damascus Inditut Francais de Damas, 1964), mentions some 846 titles, even if anumber of theseare

gpocryphd, excerpts from larger works, or duplicatetitles, 1bn 'Arabi's own persond ligts of hiswritings (the Fihris

and ljaza discussed by Y ahia), composed for disciples|atein hislife, each contain nearly 250 works The sheer

number of these writings should not obscure the comprehensive and authoritdive nature of Ibn'Arabi's al-Futlihah

a a-Makkiya ("The Meccan Inspirations") which was composed and added to throughout the last 30 years of his

life, and which covers ( thefull range of subjects and disciplinestregted in his many other works.

* One should aso not minimize the extent to which these difficulties reflect certain rhetorical features of 1bn 'Arabi's

works that may have been conscioudy intended ather to dissuade unqudified reeders or - more, postively-to

induce agate of hayra (*"bewilderment") leading to the transcendence of established mentd categoriesand

judgments, as with the koanike shatahat ("ecstatic paradoxes') favored by certain famous SUfis. In any case, the

bizarre epithets one sometimes finds gpplied to [bn 'Arabi, whether in Idamic or modern Western sources - eg.,

incoherent," "panthe s, "heretic, "monigt," "madman,”" etc. - are understandable less as reasoned judgments about

thewhole of hiswork than as reactionsto the difficult challenge of unifying and integrating such diverseand

chdlenging materiads. One of the great advantages of these new trandaionsisthet readers can @ lagt begin to form

their own judgments on the basis of amore representative sample of hiswritings,

® This process and references to Qonawi, Kashani, and other important figureswill be discussed in Part I1. Seein

paticular, in 0. Yahia, op. cit., thelist of 120 commentaries on the Fus(is (1, pp.241-56) and the list of some 64

criticsand defenders of the Fus(is(1, 114-35); neither listing isto be taken as exhaudtive of the avalable sourcesin

thisregard.

® Tr. R W. I. Augtin, The Bemds of Wisdom (New York: Paulist Press 1980); ancther complete English trandation,
The Sedls of Wisdom, tr. A. 'Abd a-Rahman a-Tajumana (Norwich, UK: Diwan Press 1980), is somewhat more
reackble, but unfortunately inaccurate in many places. Both trandations should be supplemented, where possible, by

the patid trandation of T. Burckhardt (English tr. from the French by A. CulmeSeymour), The Wsdom of the



because of their comprehensveness, maturity and faithful refledion of along tredition of
commentary, provide an ided garting point for the sudy of 1bn ‘Arabi. How - ever, relying
soldy on theFusls - or more spedificaly, on the scholagtic tredition of commentary focusing
primarily on thewgarlajc_n%)twsicd underpinnings of 1bn 'Arabi's thought - ultimatdy gives
aone - 9ded and highly mideading image of the Shaykh's writings, his higtorical influence, and
hisown character and persondity.

Two other agpects of Ibn Arabi'swork are at least as essertid to an a et%uate integrated
understanding of his writings (induding the Fusis): they are his concern with the practice and
methods of Sufiam, hislifdong activity as teacher and Soiritua guide, from Andalusato

Anaolig and his congsent focus on the Koran and teaching of the Prophet Muhammed as the
source and context of dl hiswork. These two interel ated aspects, which underly 1bn 'Arabi's
conception of hisown unique role asthe " Sed of the Muhammed an Sainthood™ (khatm al -

walaya al-muhammadiya) and help account for his sulgsequent veneraion asthe " Greatest
Magter" among awide range of Idamic schools and spiritud paths, may well have been taken for
granted in the treditiona 19amic teaching context (incluading the commentators of the Fusis);

but their centrd|t7y - which ismogt marked in the Fut(hat — isnot a dl reflected in the avallable
English sources

The point isnot aminor one. Many of the sandard criticisms and misunderstandings of 1bn
‘Arebi'swork (eg., "incoherence,” "repetition,” "lack of focus' or "order,” " contradiction,”
"extravagance," ec.) arise from misconceptions of hisintention as "applying” a pre-conceived
doctrine or interpretation to traditional materids, disciplines, etc. For the unifying intentions and
actud rhetoricd functions of hiswritings only become evident when they are viewed in their
oriﬂind perspective of practice and redization; the sameistrueif oneisto gppreciate the depths
of histreatment of the Koran, hadith, and Idamic rites and practices. Snce the actud integration
of these interpretive aspects of "theory" and practice only becomes aﬁpaent through extensve
reeding and familiarity with 1bn ‘Arabi's writings (espedidly the Futuhat) and their cultura
context, one of the most important contributions of the new trandations discussed below isthe

Prophets (Aldsworth, UK: Beshara Publications, 1975), which contans more of the commentary and reference to
the underlying Arabic that is often needed to follow the detals of Ibn 'Arabi's arguments. However, the Burckhardt

trandation indudes only 9 full chapters (out of 27) and does not have the very important Introduction to the Fusis.
The recent publication of anew, revised edition of Toshihiko |zutsu'sSufismand Taocismt A Comparative Sudy of
Key Philasophical Concepts, (University of Cdifornia Press, 1984) [title dightly different than the origina two -
volume edition (Tokyo: Keio Inditute, 1967)], should hdp make more accessible this classic study of 1bn ‘Arabi's
"philosophic” thought. (For those unfamiliar with thiswork, it should be stressed that Part | of the book isan
entirely independent study of the Fus(s, rdying especidly on the famous commentary of 'Abd a-Rezzag Kashani
(see Pr. 1], separate from the relatively shorter Taoist and comparative sections; the section onlbn *Arabi isnot only
dear and rdigble, but dso contains helpful trandations of perhaps 15- 20% of the Fus(s)

" Thisisin no way intended as acriticism of the modern authorsin question, who most often are the most conscious
of the limitations of their particular studies, in view of their direct contact with Ibn ‘Arabi's writings. Unfortunately,
most reeders - induding many authors of secondary literature and trandators from Western languages back into
Arabic - lacking adequiate firsthand acouaintance with 1bn 'Arabi's actud writings have naturdly tended to take the
limited pergpectives, interests, and methods of presentation found in such studiesto be representative of the
Shaykh'swork asawhole The resulting distortions have been especialy remerkable where modern Mudim writers
have derived their image of Ibn 'Arabi from acoounts and sdlectionsintended to "introduce” him to anon-idamicist
audience (seen. 21).

8 Unfortunately, thereis still no introductory study adequately presenting the essential "rhetorical” aspect of 1bn
‘Arabi'swritings, i.e.,, the way he unites many methods, styles, and traditiond subjectsin view of certain recurrent
spiritud intentions - alack that is not too surprising, given the cultura background, profound knowledge of Arabic,
and ingght that task would require. However, the best illustration of the needed sengitivity to thet crucid dimenson
of 1bn ‘Arabi'swriting, usudly phrased in terms of commentson "Sufism” in generd, isto befound in the various
collections of essays by F. Schuon on Idaamic subjects, see, among others, Le Soufisme. Voile e Quintessence
(Paris. Dervy - Livres, 1980) and Approches du Phénoméne Rdligieux (Paris Le Courrier du Livre, 1984). However,
those reflections generally presuppose agreat familiarity with both the writings of lbn 'Arabi and the broader Sufi
traditions of which they areapart.



way they bring out more forcefully these essentid and too often neglected aspects of hiswork.

The trandaions are mentioned here roughly in order of their accessibility and importance (in
terms of representativeness and scope of issues treated) for non-specidists goproaching [bn
"Arabi'swritings, other than the Fusts al -Hikam, for thefirgt time. In addition, resders familiar
with the standards and procedures of American or German scholarly publishing should be
cautioned that most of these books are marked by ardlative lack of indexes, bibliography,
adequate proofreading, and scholarly peer review, festureswhich - whether due to consderations
of economy or tradition - are not limited to this particular area.of French publishing. Hopefully, a
growing awareness of the obstacles this poses for reeders unfamiliar with the original Arabic will
encourage greater attention to these maiters in the future? For those interested in consulting the
Arebic Ol‘lﬂlends, each trandation has been identified by its number in O. Y ahids "répertoire
générd," the standard bibliographical reference for Ibn ‘Arabi.*°

|. The new trandation of M. Asn Pdacios dassc sudy, L 'Idam christianisé: Etude sur le
Soufisme d'lbn 'Arabi de Murciel'tTr. B. Dubart. FI).379. Paris Guy Tredanid / Editionsdela
Maisnie. 1982, despite the age of the origina (1931) and the evident limitations of the gpproach
suggested by itstitle, Sill remains the best available introduction to Ibn 'Arabi's own life and
ﬁtud practice, and to those crucid practical and experientid aspects of hiswork which were

ed with earlier Sufism (and ultimately with mystics of rdigious traditions). As such, it
provides an indispensable complement to the metaphysical, "theorelical” aspect emphesized in
the Fusls al -Hikam and the studies of 1zutsu and most other available sourcesin English. The
fruit of decades of study and reflection on Ibn ‘Arabi's work™* (and the often unavowed inspira:
tion of many subseguent sudies), Asn'swork contains amaost as many pages of trandation and
aswide arange of topics asdl the other books reviewed below takentogether. The volumeis
divided into what can be regarded as three distinct books: (8) a detailed biogaphy of Ibn 'Arabi,

% Dueto the rdative abundance of trandated material (at least compared with rost aress of Idamic studies), writers
on Ibn'Arabi hopefully will soon begin to give incressing thought to the ongoing, cumulaive neture of their work
and to their respongibilitiesto awider interested public. One sign of thisinterest (in addition to the sheer volume of
recent writing) is the recent arganization of a"Muhyiddin Ibn *Arabi Society" in Oxford, England, and their
publication (since 1982) of abiannud Journal, which may serve as one means of communication and coordinetion
inthisfidd. In any case, readers attempting to compare two or more trandations will quickly recognize the need for
full indexes of Koran and hadith (including important alusionsaswell asdirect citdions) and of technica
terminology (keyed to the underlying Arabic expressons, given theinevitable variationsin choice of equivdents by
many trandators). Likewise, given the practicd impossibility of reading dl relevant workson Ibn'Arabi, it is
important that trand ations (and epecidly notes and commentary) reflect the input of other quaified scholarsin the
fidd - something thet was clearly not the case with severd of the works reviewed here.

10 see n. 3 @ove Reeders unfamiliar with Prof. Yahids work should be wamned that many of Ibn ‘Arabi's writings
were known under multiple titles even in his own lifetime, and that the titles frequently are only vagudy or
symbalicdly related to the primary subjects of the works in quegtion. This helps explain why trandators - adding to
the confuson - have frequently chosen to use ther own, more represntetive titles As a result, Dr. Yahids
description of the contents of works he was not able to examine directly, where based on indications in the titles, are
not dways completely accurate. In addition, the work is by no means complete in its citation of earlier trandations;
a corrected and updated lis, by M. Notcutt, is given in the above mentioned Journal of the Muhyiddin 1bn 'Arabi

Sodiety, 111 (1984), and should be supplemented in forthcoming issues.

For trandations from the Futdhét (O.Y ., N0.135), given the vagt extent of that work, we have cited the chapter
number (samein al editions) and the volume and pages according to the 1329 Cairo edition, frequently reprinted in
Berut (Dar Sadir) and dsawhere, and followed in Prof. a-Hakim'slexicon of Ibn'Arab'stechnicd vocabulary (n. 1
above). (Osman Y ahids new, scientific edition of the Futlihét, with extensve and invauable indexes, has not yet
reeched theend of Volume | of the older editions, and was therefore not used for any of the trandations reviewed
here)

1 \We may mention in particular the (abridged) English trandation of hisIsam and the Divine Comedy, tr. H.
Sutherland, (London: Frank Cass and Co. Ltd., 1968 - reprint of the 1926 firgt edition), which retainsits usefulness
asthe best availeble study of Ibn "Arabi's eschatology and its sourcesin Idamic tradition, eveniif it is now outdated
asfar asthe quedtion of influences on Dante is concerned.



based on his own autobiographica remarks throuqhhgut the FutGhat (pp.23 - 90a)r;]éb) an
anthology of representative excerpts, focusing on the Shaykh's spiritud method and experience,
from anumber of key works(pp. 209 - 378); and (c) a comparative study of 1bn ‘Arabi's spiritua
method and "psychology,” to aglreet extent typica of Sufism more generdly, which must be
approached with caution (pp. 91 - 208).

The biographica section, while by no means exhaugting the references available in the
FutGhat (and other works),*? does give an indispensable sdf - portrait of the Shaykh and his
dramatic persondity - aportrait thet not only offersavivid sense of 1bn'Arabi aSa"practicing”
Sufi, but a0 may suggest some of the underlying ressons for the ongoing hodtility and suspi-
cion hisworks encountered (both dur{!'r% and after hislifetime) among certain groups of more:
sober-minded theologians, lawyers, hilosophers* This portrait of Ibn'Arabi and his Sufi
milieu is perfectly complemented by the iptions of his own madters 'and companionsin the
biographica sections of his Ruh al-Quds and al-Durrat al-Fakhira, reedily avalablein Audin's
trandation.*In addition, Asin's quotations (pp. 79 - 85) of some of lbn "Arabi's own descriptions
of hisdidinctive, "ingpired” method of compogtion in virtudly al of hisworks, and of the way
the Fusis and FutOhat were meant to be reed, should be required reading for anyone who sets
out to study those writings™

Probably the mogt vauable aspect of thework are Asin'strandations from six different
trestises bf\; Ibn ‘Arabi (plus another work now atributed to alater Turkish author) focusing on
the Shaykh's spiritud advice and his own discussons - oftenilluminated by accounts of his
persond experience - of stages and conditions of the Sufi path. These selections, dthough
sysematicaly leaving out the more difficult metgphysica and cosmologica s, are
representative of acentral and till virtually unstudied dimengion of Ibn 'Arabi's work thet is
elaborated, for example, in hundreds of pages of the Futlhat. Three of the sHlectionsare
concerned primarily with what may be broadly cdled the adab agpect of Sufiam, "rules’ or
advice concerning Soiritua practice and method. The tregtise on "The Essenceof Whetis
Ir;j]lgmsablefor the Novice' (O.Y ., No 352) has Snce become available in a complete English
trandation;*®in dear and sraight - forward terms, it gives an excellent idea of what 1bn'Ar.
would have presupposed as the very minimal conditions for most readers of hisworks The
"Hrm Rule Concerning the Conditions Necessary for the People of God's Path” (K al-Anr al-
Muhkam, Q.Y . 28) isacongderably more advanced work, induding fascinating advice to
spiritud guides on the types of language and teaching they should offer to different audiences
and types of students - remarks which could be usefully ?)plle_d totheinterpretation of Ibn
'Aradi's own writings. The brief passages from theK. al-Tadbirat al-ilahiya (O.Y . 716), while

12 1t should be noted that Asin's references are to the older, Bulag lithographed edition of he Futthat, aso in four
volumes, but with entirdy different pagination from the edition most often cited in more moden works on Ibn
‘Arabi (Cairo, 1329: cf. n. 10 above). Idamicists should be able to decipher the tranditeration of references, proper
names, ec, which - dnce the trandaor dearly wes unfamiliar with the underlying Arabic - has sometimes taken
some peculiar turnsin the passage from Spanish to French (eg., d-Mariq dMohadam for d-Mdlik d-Mu'azzam).
Theinfluence of Asin Palacios hiographica sdectionsin thiswork (and the pervasiveness of the phenomena

dludedtoinn. 7 above) isillustrated by the frequency with whichits partid Arabic trandation by 'A. Badawi (Ibn

‘Arabi: Hayatuhu wa Madhhabuhu. Cairo, 1965) is now cited in contemporary Arabic discussons of 1bn'Arabi

instead of referencesto the correponding passagesfrom the FutOhét itsalf.

13 See Part 11 for further referencesto this problem. These historical phenomena are otherwise dmost impossible to

comprehend if one approaches the problem from a " doctrinal,” purely conceptua study of hiswritings.

14 9fis of Andalusia, tr. R. W. J Austin, (London: George Allen & Unwin, 1971). The book has also been trandated

into French, by G. Leconte, Les SoufisdAndalousie, (Paris Sindbad / Editions Orientales, 1979), but without the

indexes and hdpful bibliography provided in the origina English version. Although Asin does not usudly quote

from the Ruh al-Quds, he does give frequent references to the corregponding biographica entries, which can be

eedly matched with Augtin's trandation.

15 Given the diversity and distinctiveness of 1bn ‘Arabi's style of writing, even in comparison with other forms of

Sufi literature, acomprehensive sudy of his methods of writing and rhetorica techniques, in the larger context of

his spiritua method - based on the many indications scattered through the FutOhét is surely one of the greet needsin

thisfidd. (Seedson. 8 above)

16 " nstructions to a Postulant,” tr. Arthur Jeffery, pp.640 - 55 in hisA Reader on Idam (London, 1962).



not really representative of that mgjor work asawhole!” indude brief but pointed remarks, for
both novices and more advanced seekers, thet should be extremdly interesting to sudents of the
practicad and socio - higoricd sde of Sufism. Such students will find thet frequently [bn ‘Arabi's
uggedtions - eg., on questions of samd or the inadvisability of frequent traveing, ec. - are
often contrary ather to larly accepted images of Sufism or to common Sufi practice in other
regions and periods of the [damic world. _ .

The other three sdlections are primarily concerned with the phenomenology and (in the
broadest possible sense) logy" of the spiritud path, subjects which in1bn ‘Arabi's
writings- unlike some of the earlier;, "dasscd™ SUfi literature inthisarea- are ly dosdy
int§rated with his mydtical theology, metaphysics, etc. The briefedt tregtise, the R.. al-Anwar
(O.Y. 33), while explicitly concerned with the phenomenaeéPerleno_ed during khalwa, or
Spiritudl retreet, is aso aconcise surygy of some key aagies the spiritua aPah"md has often
lbeen commented on in that context.~ 1bn ‘Arabi's much longer Mawagji’ al-Nujum (O.Y . 443),
summarized and patiadly trandated here, ggversan extraordinary r%‘nge of sairitud phenomena
and indghtsin ardatively accessble form, =° and was even moré widdly reed and studied by
later SUfis. The culminating selection ﬁpp 337 - 78) ismade up of long from chapter 78
of the Fut(hat, on divine and human love his subtle analyss of that theme - dthough its overdl
roleis by no means as predominant in 1bn ‘Arabi's work as with the famous Sufi poets, for
example - is perhaps unsurpassed in Idamic mydticd literature.

~ The centrd, andlytical section of Asn's book is undoubtedly the most dated and problemtic,
given his avowed intention of "explaining” Ibn 'Arabi's spiritud method by referenceto
Chrigtian mydticd precursors. However, it isnot too difficult for an attentive reader to transform
that historicist pergpective into a more gppropriate compardtive one, thereby bringing out the
universdity of the underlygag _ 2. And for more spedialized readers with access to the
Arabic texts frequently cited, ASn's detailed references (mainly to works other than the Futthat)
represent the fruits of 'years of research that would be difficult to duplicate. More dangerous than

17 Seethe edition, and especially thelong German introduction (pp. 1 - 162), of H. S. Nyberg's Kleinere Shriften

deslbn al-'Arabi, (Leiden: E. J. Brill, 1919). which gives adetailed andyss of sorre of the metaphysica concepts

of thisand related early works. It would appesar that the rdlative accessibility of Nyberg's study of 1bn'Arabt's

"theosophica system™ (pp. 29 - 160) - an account which gives no inkling, eg., of the dimensions represented by
Asin'ssdectionsfrom the Tadbirat - helps explain the predominance of this aspect in subsequent Western secondary

literature and popular conceptions of the Shaykh (Seen. 7 above).

18 Thiswork has also recently been trandated into English, under the descriptive title Journey to the Lord of Power,

tr. R. T. Harris, (New York: Inner Traditions Internationa, 1981), dong with important selections from the

commentary by ‘Abd d-Karim Jli (to hediscussadin Part I1). O. Yahia(l, p.162) mentions seven dternative titles

and, together with Brockelmann, dmost 50 manuscripts. Thefull trandation of the standard titlewould be"The

Lights Concerning the Mysteries (or Secrets) Bestowed on One Who isin Retregt (khalwa)." Seedso thetrandation

and extensve commentary on thiswork - drawing especialy on Jli's commentary and corresponding passages from

theFutOhét (chapters 167 and 367) - in Michd ChodkiewicZ Le Sceau des saints: Prophétie & sainteté dansla

doctrine d'lbn'Arabi. (Paris Gdlimard, 1986), pp.181- 221. [Thismgor new study of 1bn "Arabi's conception of

prophecy and sainthood, based on athorough study of the Futhét and many other Writings, gppeared too recently

to heincluded in the body of thisarticle]

19 The subject of thiswork, which haslittle to do with astrology of any sort, is better indicated by the dternativertitle

(O. Yahia, Il, p.375) K. drr al-Asrar we muntaha 'ilmal-abrar...; according to Yahia, it was dso commented on by

'Abd d-Razzaq d-Kashani (dso discussad in Part 11).

20 Long quotations from the same chepter (78) are dso available in the English trandation (by R. Mannheim) of H.
Corbin's Creative Imegination in the Sufian of Ibn ‘Arabi, Bollingen Series XCl, (Princgton: Princeton University
Press, 1969), expecidly in the notes to the chapter on the "didectic of love” Adn's sdections - roughly 10 - 15% of
the origind chapter (= Futdhé, 11, pp. 320 - 62), dthough not indicated as such in this trandaion - leave out the
complex metghysca~theologica discussons that form the grester body of the chapter; the sdection makes for
eeder reading, but is not wholly representative as aresult.

Thefour opening pages (pp. 333 - 36) are taken from unidentified sections of the Futihét, dedling with theimpor-

tant difference between the " Sufis' and the "Mdamatiya' (or maamiya, the foremost of whom being the Prophet

Muhammed), in Ibn ‘Arabi's digtinctive usage of that term: this subject and related spiritud "ranks" and functions

arediscussad in detail in chapter 73 (beginning of Val. 11) of the FutOhat.



the explicit historicist pergpective, however, is the repested use of dien and ingppropriate
interpretive categories - e.g., "panthels,” "monig,” "theology,” "heterodox / orthodox," eic. -
which, dthough underst eintermsof Agn'sint audience, cannot but midead those
lacking afirsthand acquaintance with 1bn ‘Arabi's works. Surdly nothing has done more to
prevent serious study and understanding of 1bn 'Arabi than the virtudly universd repetition of
such formulae in modern secondary literature by authors who (unlike Asin) have had no inkling
of their gopropriateness and limitations* Find ]y readers must be cautioned thet the author here -
asin his|dam and the Divine Comedly - has offered only the evidence thet illudtrates histhes's,
asareault, not surprisngly, one comes away with little Sense of the overwheming role of Koran
and hadithind] of Ibn'Arabi'swritings, in his own sdf - image (asthe "Sedl of Muhammadan
Santhood"), or in hislater influence throughout the Idamic world. Fortunately, however, the
trandations discussed below offer a much more balanced impression of that agpect of his work.

I, Despiteits brevity, thistrandation of 1bn'Arabi's K al-Fana’ fi al-Mushahada (O.Y. 125), Le
Livre de I'Extinction dans la Contemplation [Tr. Michd Vasan. Pp.57 (trandation pp. 25- 50).
Paris Les Editions de'Oeuvre. 1984.] offers aremarkable introduction to some of the centra
and recurrent concerns of al hiswriting.?2 Above al, 1bn'Arabi explicitly stresses throughout
this treatise - what is often only implicitly elsewhere - the decisive importance of the gppropriate
Spiritud redization (tahqiq) for atrue awareness of each of the classcal Sufi topics he discusses:
the constiousness of divine Unicity (ahadiya) and theillusonsof "unification” (ittihad); the
necessity of carefully cra‘tlr_\gSt 'S gpeech and action when dls:u%n%éhe redities of iritud
"unvaling’ (kashf) in the mids of those who are unaware of them; = the functions of himma
"Inner intention") and especidly its highest spiritua degrees, culminating in the pure devotion
ikhlas) of the muhagaiqun; the differences between the revedled Religion (din) of the Prophet
and eaxlier Prophets) the diverse teechings indituted by non-prophetic _sagesm@e _
hukama'); **and the contrast between the Sufi and both literdist and rationdist understandings of
thhgjgeﬁltlaof F"#h (w;nan), epitomized in the famous hadith on"lhsan" ("Worship God as
t ou saw him..."
The der%/s'ty of Ibn ‘Arabi'sdlusonsin thistext and the concison of his trestment of subjects
developed & great Im%tg esawhere (especidly in the Futlhéat) offer adifficult chdlenge to any
commentator, S0 that the late trandator's annotation in this ingance is something of amodd in

21 The most glaring instance, dmost inescapablein secondary literature referring to 1bn *Arabi, isthe formula

"wahdat al-wujud" (roughly trandaable asthe "transcendent Unity of Being") - a phrase we have not located

anywherein [bn ‘Arabi's own writings (but see the remarks on Balyani and the school of Ibn Sabiinin Part 11). Such
formulae may have a certain usfulness asasort of “shorthand” when used by specidistswell acguainted with their

intended references (and intringic limitations), but their use for awider audience inevitably ends up conveying

something quite different from what was origindly intended - adifficulty that is epecialy compounded in the case

of Mudim (or more secular) reeders entirdly unaware of the complex theological issuesand persond commitments

that underly the use of these and other thedlogicd categories and judgmentsin this section of Asin'swork (or, to

take an even moreinfluentid case, in the writings of Massignon). The most effective antidote seems to be extended

contact with the Shaykh's actud writings themselves,

22 The concision and darity of thiswork, which recommend It for teaching and oral exposition, may aso explainits
place a the very beginning of the widdly reprinted Hyderabad (1948) edition of the Rasalil Ibn al-'Arabi, pp2- 9. A

new English trandation, with more complete commentary, would be awe come sarvice for students gpproaching

thisfidd.

2 The dimension of "esotericiam” in Ibn 'Arabi's writings - underlying such crucid problems as the interpretation of
his cosmologicad symbolism, his undersanding of Idamic tredition, the relation of his different writings and their
intended audiences, ec. - is 4ill virtudly untouched in the avalable scholarly discussons of his work (see notes 8
and 15 above).

24 The contrast between the relative effectiveness and limitations of 'agl (unaided "reason,” in this context) and kashf
(“illumination" or spiritua "discovery” basad on the degpening of scripturd indications and prescriptions) is one of

therecurrent themes of the FutOhat, especidly, hearing on virtualy dl the topics Ibn ‘Arabi discusses- most

notably, his understanding of spiritud practice or method, and the centrd role of the interiorisation of the shar', the

reveded Path of the Prophet. The implications of these discussions, while impossble to summearize here, are

certanly different from what one might gather smply from the analysis of the Fuslisand its philosophic

commentaries taken by themsdves



itsgenre. Not only have most of the Koranic and hadith references been dlearly identified and
commented on,*but the kh's technicd terminology (usudly with the Arabic terms givenin
parentheses) has been carefully explained wherever , Often with references
demondtrating a profound acguaintance with the FutGhat. Above dl, the commentary isdearly
thought out and conagtently directed toward the reader's understanding of the text itself; that sort
of disciplined pedagogica unity and |r1te|]|ger]c_e|sarareg>hermornenon not only in trandations of
Ibn'Arabi, but in writing on Idamic mystiasm in generd %

According to the editor's note, thisis only thefirgst in aseries of republications of the late Mr.
Vasan's many trandations from 1bn "Arabi (including some eleven shorter gsofthe
FutOhét, aswell as many of the treatisesincluded in the Hyderabad edition of theRasa'il) which
origindly edinthejournd Etudes traditionnelles?” and which together congtitute perhaps
thelargest of trandations of Ibn'Arabi (apart from the Fusls) available in any Western lan
g While not devoid of mistakes and occasiond disputable interpretations, these trandations
andtheir accompanying annotetion and commentary are of aquelity congderably abovethe
averagein thisfidd, and their republication would be amost vauable contribution to al sudents
of Ibn"Arabi, and of Sufiam and Idamic siritudity more generdly.

[II. LaNiche des Lumiéres[Tr. Mumammead Va san (Son of preceding trandator). Pp. 156.
Paris Les Editions de'Oeuvre. 1983.), atrandation of Ibn ‘Arabi's persona collection of 101
hadith quds entitled Mishkat al-Anwar (O.Y. 480 and 11),%®is marked by asmplicity,
directness, and accessibility that makesit not only an indispensable reference for students of 1bn
'Arabi, but a0 an excdlent introduction to this fundamenta and frequently misunderstood

of Idamic devationa and spiritud life. Its usefulness for students- given the deceptive
"smplidty” of the Arabic of many hadith - isfurther enhanced by the addition of afacing, fully
vowded Arabic text. The trandator's brief but dense introduction (pp. 7-14) focuseson 1bn
'Arabi as amuhaddith, mentioning his teachersin that domain, his favorite sources, and a
number of other persond callections of his (most now logt) referred to in his writings. However,
thisinformation, while important, does not even begin to convey the fundamenta importance of

25 One of the mgjor difficultieswith most available trandations of 1bn'Arabi (indluding those of the Fusis n. 6
above), isthe inadequate discussion of dlusons (aswell asdirect quotations) to the Koran and hadith, without
which large parts of the texts are frequently incomprehensible or at leest quite puzzling. Even Smple page or verse
references (without full, gopropriate retrand ations and often e aborate contextua explanations) are often of little use
to those ‘without a serious knowledge of dassica Arabic, ready accessto the hadiith collections, and athorough
acquantance with [bn 'Arabi's often technical use (building on earlier SUfi authors) of those traditional sources. This
sort of gpparatus - essentiad for most modern reeders, induding many Mudims - correponds to a background and
preparation Ibn'Arabi took for granted among mogt of hisintended audience; obvioudy theimpression or rhetorica
effect isradicdly different in the two cases. (See dso notes 4, 8, and 15 above)

26 |n this reprinted version, the editor has also added an index of Arabic technical terms (though not of their French
equivaents), which isvery ussful in this case Snce the trandator has given the underlying Arabic expressonin
parettheses in mogt places where atrandation done might beinadequiate. Although this procedure does makefor a
cuttered and perhapslessimmediady "readable’ trandation, it is probably essentia for any more serious study of
1bn 'Arabi, especidly by nontArabigts, given thelack of adirectly equivaent technica vocabulary in non-Idamic
languages. (The situation is no different than with trandations of philosophic or mystica texts from Sanskrit,
Tibetan, Chinese, etc.) The need for common reference to the Arabic is compounded when, asis now the case,
sudents are faced with versons of Ibn ‘Arabi'sworks by adozen or more trandators.

27 A full bibliography of those trandationsis given in arecent collection entitied L'ISamet la Fonction de René
Guenon, (Paris. Les Editions de'Oeuvre, 1984), pp. 194- 96; the hibliography aso lists the same author's many
trandations of chepters from d -Kashani's commentary on the Koran, often (falsdly) attributed to |bn 'Arabi (see Part
I1). The same collection o includes the author's trand aions of part of the Foreword to the FutOhat (pp. 180- 91)
and of chapter 20, on the "knowledge of Jesus' (pp. 73- 82); unfortunately, the apparatusin these latter two casesis
more oriented to the author's Guenonian preoccupations, amply illugtrated in the remaining articles of this

collection.

28 Thefull title - in thisversion; O. Yahia(l1, 390) mentions eight ather titles from other manuscripts - is"The Niche
of Lights Concerning the Reports (akhbar) Related From God." (Thisbook, incidentally; is quite distinct froma
famous and frequently trandated Sufi work by a-Ghazali whosetitle begins with the same words)



hadithas sourcesfor dl of the Shaykh's work. Those who study attentively even these few
examples, though, will soon recognize to what agreet extent workssuch asthe Fusiisand
Futlhat arein fact woven out of extengve reflection and commentary on these and other hadith,
which function much like musicd latmatifs?®For the most part the ethical and spiritud
intentions of thesehadith (which frequently recal portions of the Gospels) are readily apparent,
and eschatologica themes are particularly predominent

Aslbn'Arabi explainsin hisintroduction (p.16), this collection conssts of three parts (of 40, 40,
and 24 hadith, respectively, the first group with thar full isnad going back to the Prophet (who
relates them from God or via Gabrid), while the second arba’'un are rlated directly from God. |
The trandator has added an interesting appendix, pp. 145-51, from an 18th - century Maghrebi
I writer, concerning the digtinctions which were neces_sanlty drawn between these widdy
recognized "divine sayings' and the words of the Koran itsdlf.) 1t may be pointed Out, given the
widespread R‘rsei]udicsto the contrary (at least in modern secondary literature), thet the grest
mgority of the hadith collected here, induding al of those in the first part, are taken from the
standard canonical recensons, and were not "invented” by Sufi tradition. This point is further
em zed and daborately demondraed in W. A. Graham's Divine Word and Prophetic Word
in Ealy Idam,** awork (apparently unknown to Mr. Vasan) which took 1bn ‘Arabi's collection
as one of its points of departure, and which contains English trandations of those hadithfrom the
Mishkat thet are dso included in the canonical collections

IV. Stephane Rugpoli's trandation of chapter 167 of the Futthét, L'alchimie du bonheur parfait
[Tr. S. Ruspoli. Pp.151. Pais Berg Internaiond (colledtion "L'ile verte"). 1981.]tiscertainythe
most ambitious and ploneer(l)rrg effort among the sudies reviewed here, Snceit isthefirg
complete Western trandation™ of along chapter of the FutGhat (14 pages of Arabic text, or

29 Seethe extensiveindexes of hadith referencesin esch volume of O. Y ahidls new, ongoing ediion of al-Futthét al
Makkiya, and the sdlective discussion of 44 of the most important of these (not included in the Mishkat al-Arwar) at
theend of S. d-Hakim'sd-Mujam a-Sufi (n. 2 above), pp.1257 - 69. Theimportance of thisdement in Ibn ‘Arabi's
writings underlies and exemplifies his daim to be the " Sedl of Muhammeadan Sainthood” (i.e,, anong other things,
the exemplary interpreter of the inner meaning of the words and teachings of the Prophet), and helpsto explain - far
more than his difficult metgphysica doctrines - the extent of hiswidespread veneration in the Idamic world asthe
"greatest Shaykh." Unfortunately, most available studies of Idam (and of hadith in particular) fail to convey the
centra importance of slected hadith (many of which are often literdly inseparable from the Koran in popular
constiousness) in the rdigious experience of people from dl Idamic regions, Sects, and periods. This spiritua
dimengion, quite digtinct from the "professiond” use of hadithin legd and theological contextsthet hes been the
object of much modern historical research, isthe main focus of 1bn 'Arabi'sinterest in and pedagogica use of

hadith.

30 Egedidly interesting in that regard is the hadith a-mawagjf (the "stations' of the Resurrection), here given in
sverd pats in the lest two sections, which makes up much of chapters 64 - 65 of the FutOhét, on the stages of the
Resurredtion and the states of the blessed in Paradise.

Unfortunately, thelack of any index - dthough it would admittedly have been agreat ded of work - somewhat
limits the ussfulness of thistrandation as areference (with regard to other writings of Ibn ‘Arabi) for thosewho are
not ableto memorizeits contents.

31 The Hague: Mouton & Co., 1977. Prof. Graham'swork is by no means exhaustive of the hadith qudsi indudedin
the canonicd collections, arecent collective survey of the"Six Books'™ al-Ahadith al-Qudsya, (Cairo: Wizarat d -
Awgd-... , 1400/1980), ditesin full some 400 examples, including full referencesto the origind sources Many of
these hadith qudd, not included inthe Mishkat al-Anwar, are likewise repeatedly cited and interpreted in 1bn
‘Arabi'sworks(eg., the "sug al-janna," pp. 470ff. in theabove - mentioned survey, which is at the heart of his
esthatologicd discussonsin the Futlhét).

32 The problems posed by complete trandations of extensive sections from the Futtihét (as opposed to trand ating
only short, self - contained chapters or selected passages, asin Asin Pdacios book above) are bascdly twofold: (1)
what to do with phrases one doesn't redlly understand, but whose "key" is probably given somewhere elsein that
massvework (which might take a decade to read and annotate in its entirety); and (2) whét to do where, asis often
the case, adequate explanation of asingle adlusion may require whole pages of commentary drawn from other
chapters or works by 1bn *Arahi? It is no doulbt the presence of many substantial commentaries, substantially
diminating those two greet obstacles, that helps explain the focus of academic interest on the Fus(s al-Hikam.



roughly 5% of the book) - one of its most complex and dlusve passaﬁa’d one whose
elucidation and understanding mantdalii requires referencesto other sections of thet
immensework The narrative framework of the chapter isthe quest for spiritud perfection
underteken by two friends, a"follower of Muhammed" (with dl that impliesfor 1bn 'Arabi) and

an ambitious "theoretician’ mutakallim, part philasopher) who relies on his own theological
cosmologica reesonings® The contragt of ther very different paths and experiences, inthe
context o the traditional stages of the Prophet's ﬂgtud ascenson (Mi'raj), enables 1bn *Arabi to
dlude to many of hismos essentid piritud inggnts and redlizations while cortinualy

reminding thé reader of their practicd and persond presuppostions.

However, just asin Ibn ‘Arabi's other works using the Mi'raj framework (especidly thelong
chapter 367 of the FutGhat, recounting the Shaykh's own persond mi'raj, and the K. al-1sra),*
the variety of subjects and symibols brought into play in this chapter is so greet thet an adequate
commentary - which the translator has promised for a future volume - would have to be many
times longer than the actud trandation. 1n the interim, this verson does provide illuminating and
essntia notes & ma’l)(/jPointsFSand readers acquainted with the Fusus for example, will
recognize diScusIoNs ¢ of the same quedtions of mﬁq@sicsand mydica theology.
Moreover, the discussions of cosmology and principles of crested being in'the corduding
sections aso form an excdlent complement to the equally condensed presentations of those
mettersin the works trandated by D. Gril and M. Gloton discussed below. However, even
dlowing for the%nwsdldlengesdpo&xi by this chapter, the qudity of the trandation and
commentary dike show evidence of acertan haste and cardessness thet will limit its usefulness
for the a reeder, and rpgy even give amismpresson of confusion or disorder thet does not
truly reflect the Arabic origind.

V. Thetwo sudies dedt with in this section are likely to prove less accessible for those
goproaching Ibn'Arabi for thefirg time. Both of them, in highly condensad and symboalic
?:dguage touch on limited sof acomplex symbolic framework of cosmology, cos
metgphysica concepts (the Insan Kamil, "Muhammadan Redity”, etc)) which - inits
twofold interrelations with the traditiona sources of the Koran and hadith, on the one hand, and
their spiritual redlization and verification on the other - underlies virtualy al of 1bon 'Arabi's
writing. Unfortunately, thereis redly no single work to which non-specidists'An refer for
"keys™ (or even adequate dues) for Tully deciphering these and many Smilar symbalic tregtises
of Ibn 'Arabi.* But even if these texts cannot redlly be "understood” in isolation,®” they do offer

33 This symbolic expression of arecurrent themein the Futlinat, the contrast between the two paths of kashf and 'aq|
and their rdlative efficacity (see dso n. 24 above) raises anumber of difficult problems for modern reeders and
interpreters, and perhaps calsinto question the adequacy of some of the traditiona gpproachesto the Fusus.. At the
very leagt, this atitude was not without its repercussonsin the later attacks on [bn "Arabi's works and his SUfi
defendersby certain theologians and philosophers (see Part I1).

34 Chapter 367 = Futlihat 111, 340-54; K. d-lsra’...(O.Y ., No.313) = Rasaiiil Ibnal-'Arabi (Hyderabad, 1948), Pt.
I, 13th treatise (pp.1 - 92). An extendve summary of the hadith and Koranic sources and symbolism used inthese
chapters, aswell asabroad outline (without interpretation) of each of them, can befound in Asin Paacios Idam
and the Divine Comedy (full ref. a n. 11 aove).

35 The usefulness of Dr. Ruspoli's notes and the advance they represent can be messured againgt an earlier, partial
trandation of this same chepter by G. Anawati, "L'Alchimie du Bonheur, dlbn 'Arabi, pp. 353- 86inthe Revuede
Ingtitut Dominicain dEudes Orientales da Caire, Mé8anges 6 (Cairo. 1959 - 61).

36 |n Western languages, the bet introduction is certainly the study of the Fusiisal-Hikam by T. Izutsu (seen. 6
above), to he supplemented by the German introduction to H S, Nyberg'sKleinere Shriften desbn'Arabi (n. 17
above). The broadest and most ussful reference, for those ableto read Thn 'Arabi in Arabic, is now no doubt the

"QuUfi lexicon” of S, d-Hakim (n | above), under the gppropriate headings, see, eg., the entry for al-Insan al-kamil
gentry no. 66, pp. 158ff.) and itsforty synonymsin 1bn ‘Arabi'stechnica terminology for that key term done.

" Nor can it be assumed that such brief symbolic writings were dways meant to be "understood” in asystematic
sense; depending on the case, one "An hypothesize anumber of aesthetic, pedagogical, or even socio - politica
explanations of certain of these puzzling treatises. It isworth noting, in this connection, that 1bn'Arabi often praises
the condition of hayra, of onés ego being "a aloss' - and thus more receptive to the spiritua Truth - in comparison
with the (rdatively) superficid and schematic Sort of understanding normaly sought by the unenlightened 'ag.
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representative cases of important sylistic and rhetorica agpects of 1bn ‘Arabi's work which we
have not dready encountered.

M. Gloton's trandation of the Shajarat al-Kawn (O.Y. 660), L'Arbre du Monde[Tr. Maurice
Gloton, Pp.230. Paris Les Deux .1982.) previoudy trandated into English by Arthur
Jeffery,38is perhaps most noteworthy for its extensive commentary and additiond references (the
actud trandation covering onlzagp. - 108). That explanatory materid indudes not only long

ages from the Koran and hadith ge ., those underlying the nation of the "Muhammadan

edity"), Jurjani's ddfinitions of Sufi teChnical terms, and Sections of the Fusiis not otherwise

available in French, but dso certain previoudy untrandated parts of the Futdhét - the most
important being chapter 63, on thebar zakh (both the intermediete, “imegind” level of redity,
and the eschatologica state loosdly resenbling "purgatory™).2° 1bn "Arabi's work itsdlf is divided
into three main parts“ol()g‘JAQ - 62) abrief coamologicd outline of the "Tree of Being" using
primarily Koranic symbolism; (pp.63 - 92) adiscusson of the levels and agpects of this cosmic
whole (induding its microcosmic correspondences) in terms of the "Muhammeadan Redlity”;
(PP.93 - 106) a symbolic recounting, in this cosmic context, of the archetypa spiritual ascension
of the Prophet, somewhat shorter than the version in the work trandated by Dr. Rugpoli above.
While the extensve references illuminate the many individud terms and syrmbols of the
discusson, neither they nor the trandator's introduction redlly provide the commentary thet
would be necessary to make sense of thiswork asawhole.

Prof. D. Gril's trandation of the R. al-ittihad al-kawni (O.Y . 319), L'Arbre et les Quatre Oiseaux
[Tr. Denis Gril. Pp. 73. Paris; Les Deux Oceans. 1984.] is as concise and exact asthe,?recedi ng
work is prolix; the poetry and symbolic prose of this text demand such acquaintance with 1bn

‘Arabi and careful atention to the Arabic that atrandation in the full senseisvirtudly _
impossible** However, this study does serve to point out both the centrd importance of Arabic
poetry and poetic expressionin al of the Shaykh'swritings*?and the terrible difficulties fading
trandators who would try to do judtice to its meaning (not to mention the form). Thisisal the

more important in thet the most sriking and controversid formulations of the kh's thought -
here, for example, his condstent use of the firgt person Sngular when discussing the different
agpects of the"Perfect Man" - are frequently expressed in his poetry, dthough oneis seldom

quite sure how much weght should be given the rhetorica dimension of dramétic or poetic

license. Perhaps more important, thiswork helps draw our atention to the many aspects of 1bn
"Arabi's character and expresson which are profoundly and ess_entiall?/ "Arab" in away thet was
often neglected dready in histrangmission to the Eagtérn Idamic world*

38| bn Al-'Arebi's Shgjarat d-Kawn," Sudia Idarmica, X (1959), pp. 43 - 77 and X (1960), pp. 113 - 60; recently

reprinted in book form in Lahore, Pakistan (1980). The annotation in Jeffery’s version is not as useful nor as

complete asthat in this new French trandation, but the trandation itsalf seems more readable, perhaps partly

because it has not been so sysematicaly subdivided.

% We mugt note the commendable provison of a detaled Index/glossary (covering both Arabic terms and their
French equivdents here) and a hdpful introductory bibliogrgphy. In generd, while the wedth of references offered
by Mr. Gloton may be redundant and possbly even annoying to scholars dready having such background, it should
surely be of service to students gpproaching thiswork for thefirst time.

40 Our description here does not correspond exactly to the trandator's own far more eaborate system of sections and
subdivisions - aussful device which may have been carried too far in this case.

41 This study first appeered (in substantially the same form as reprinted here), along with afull scientific edition of

the Arabictext, in the AnnalesIdamologiques X V11 (1981), (Cairo, Indtitut Francais dArcheologie Orientde), pp.

53ff.

2 |n English, the best availableillustration isthe recently reprinted trandation of 1bn ‘Arabi's The Tarjurmén a-
Ashwag by RA. Nicholson, (London: Roya Asiatic Society, 1911; repr. London: Theosophica Publishing House,
Ltd. 1978). Nicholson's book aso indudes an edition of the Arabic text (O.Y ., No. 767) and apartid trandation of
1bn 'Arabi's later mystica commentary on these poems, K. a -Dhakh&'ir wa al-Alaq fi Sharh..., (O.Y. No. 116).
Unfortunatdly Ibn ‘Arabi rardly provided such commentaries for the vast number of verses, for the mogt part more
openly metaphysica and pedagogicd in nature, which are scattered thoughout the Futiihét and which a sort of
ultimate challenge for the trandator, given their depth of alusion and the multiple readings and interpretations they
often contain.

3 See Part |1 for the rdltive emphasisin the non-Arabic I9amic world on the Fusiis al-Hikamand the con ceptud,
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The subject of the treetise ("addressed to mysdlf,” 1bn ‘Arabi says), the cosmic unity of divine
Manifedation in the Insan al-Kamil, is aptly described by the long Arabic title, loosdy
trandaable as " Episle on the unification of manifest being at thelevel of immediate vison of

the presence of the Tree of Man and the four spiritud birds" wherethetree (asin Shajarat al-
Kawn) symbolizesthe "universal Man" and the four birds symbolize the four inseparable
principal aspects of manifest existence - the Intdlect, Universal Soul, universal Body, and

"Dug” (haba') or Prime Maiter - which are discussad in dozens of the Shaykh'swritings on
cosmology and cosmogony. One point worth noting is [bn 'Arabi’s vigoroUs defense (pp. 69 - 70)
of the equa and essentid role of the prindple of "universa Body™ in the manifestation of the
world, akey aspect of histheology / phil of tajalliyat **that brings out its drametic
contrast with the more "dudigtic” schemas (of matter and spirit, etc.) adopted by other schools of
Sufism and other religious and philosophic traditions - Prof. Gril's concise introduction (pp. 7-
31) identifiesthese main "characters’ and some of the standard sourcesfor thelr interpretation
(séen. 36 above), but - no doubt wisdaly - does not attempt adetailed commentary, which would
require many volumes of thissze.

V1. The two recent books by Mr. Charles- André Gilis, which can only be partidly consdered as
trandations of 1bn 'Arabi,* are curious contemporary illustrations of the perennia naof
"scholadticization,” glosses, and supercommentaries that were often manifested in the reception
of 1bn'Arabi'swork, especidly in the non-Arabic Idamic world.** Asisinevitable in such

the commentary tradition - rather than serving to re-create or make accessible the spiritua and
intellectud ingghtsthet motivated 1bn'Arabi'swriting - essly takes on alife of its own,
becoming a"doctring” or intellectud object of sudy'In its owe right, accessible onlly to members
of the particular school or sect in question. In thisinstance, excellent and thoughtful trandations
of import ant works of 1bn ‘Arabi, and serious reflection concerning them, have been dlothed in
an elaborate supercommentary on the author's "two mesters' (R. Guénon and M. Vasan) which
unfortunately will tend to obscure Ibn 'Arabi rather than to illuminate him, for those who are
ether unfamiliar with those writers or who happen, to find the author's diginctive méange of
I(among oth%r%numology, adrology, Hermeticiam, Masonic ritud and Vedantic terminology
€ss congenid.

If we have not Smply passed over these two booksin slence, it is because the underlying works
of Ibn Arabi are of subgtantid vaue in their own right, are cgpably and serioudy trandated and,
a least in the second case, would well repay the effort of stul\(}y in abdraction from their exatic
surroundings. La Doctrine Initiatique du Pelerinage ala Maison d'Allah [Tr C. - A Gilis
Pp.331. Paris: Les Editions de'Oeuvre 1982.], based loosely on chapter 72 of the Futlhat ("On

philosophic understanding of the Shaykh'swritings. In addition to the role of Arabic poetry and other rhetorical and
aesthetic tendenciesin [bn ‘Arabi'swritings (seen. |l above), one may adso note his didtinctive"etymologicd" form
of Koranicinterpretation (amply illustrated in the Fusls) - thinking, or a leest presenting histhought, through the
association and andlyds of verba roots and derived forms - and his andogous emphasis on the importance of amal
details of the"literd," outward aspect of the shari‘a and tradition to a degree which is perhaps more broadly typica
of Arab forms of Sufigm.

44T, 1zutsu, op. cit. (n. 6 bove), givesan espedially dear account of thisdimension of 1bn ‘Arabi's metaphysics. See
aso theimportant discussion of the besic differences between Ibn ‘Arabi's outlook and the system of 1bn Sabiin and
hisfallowers, in M. Chodkiewicz introduction and commentary of Balyani'sEptire sur I'Unicité Absolue (often
atributed to Ibn 'Arabi), (Paris. Les Deux Oceans, 1932); the significance of this point will be brought out in Part 1.
“® In contrast with the previousworks, it isthe trandator / commentator'sname - and not 1bn ‘Arabi's- which figures
prominently on the cover of these books.

6 See Part 11 for details; if the phenomenon is universa with the heritage of al greet origingl thinkers; it is till
epecidly essy to comprehend in the case of 1bn ‘Arabi, given the diversty and volume of hiswritings and the
dtogether exceptiond variety of sources and traditionsthat areintegrated in them.

“"Indl faimess it must be noted that the athor's commentariesin both volumes o indude some contributions
from two dassic Idamic interpreters of the Shaykh's school who will be encountered in Part 11, 'Abd d-Reazzag d-
Kashani and 'Abd d-Qadir a-Jezaliri, whose remarks are usualy more obvioudy rdevant to the texts of 1bn ‘Arabi
However, the referencesto their works here are dmost impossible to separate from their occultist surroundings.

12



the Hgjj and Its Secrets') * - dthoughitisvi rtudl&nx)os' ble here to separate the author's

persond commertaries from any trandations of 1bn ‘Arabi, even with Arabic text in hand -

should a least draw attention to the centra position in the Shaykh's thought and practice of the

prescriptions of Idamic law; his developments in thet area are more profound and subtle, aswell

%srqgrevdumlnws than the better - known conrparable passagesin d- Ghazdi's Ihya 'Ulum a-
in

Le Coran et la Fonction dHermés [Tr. C. - A. Gilis. Pp. 226. Paris Les Editions de'Oeuvre.
1984.], despiteitstitle (which has nothing directly to do with Ibn'Arabi or the text in question),
isin fact centered on atrandation of er 198, section 9 (11, pp. 405- 21) of the FutGhat,
congging of 1bn'Arabi's interpretation of the thirty - sx Koranic Satements of tawhid (the Unity
of God), corresponding to the shahada but each & forth in dightly different teems™ The
fescinating way in which 1bn ‘Arabi brings out unsuspected riches of ingght and mesaning in each
of those Koranic verses, in conjunction Smultaneoudy with the spiritud states and ]
corresponding metgphyscd redities they manifest and express, is aremarkable illugtration of

his extraordinary capacities of interpretetion, aswell as an excellent prectical introduction to the
centrd role of the divine Names and Attributesin histhought. o

One cannot read this work through, challenging as that may be, without gaining &t least some
sense of the persuagveness of 1bn "Arabi's repeated dlams thet dl hiswritings and inspirations
are nothing more then the fruits of reflection on, or interndization of, the Koran and hadith (and
not the aolpllcalon to them of an externd schema of mterpraatla%nc]. Nor can one study any work
of hisfor long without developing atransformed awareness of and senstivity to the words and

deeper dimensons of the Koran. It isjust this sort of redlization, that can only be reached
through actud meditation on Ibn ‘Arabi's writings- not from any account of that work, no metter

how capable- that hdpsjustify (and no doubt partly motivated) the years of devoted effort thet
are represented by al these new publications™

48To give someidea of the abridgement involved (and at the sametime of the detail of 1bn ‘Arabi'sinterest in this
subject and the depth of hisinterpretation), the lithographed Arabic text of dmaost 100 pages (1, pp.665 - 661) would
be equivaent to some 1000 pri nted pages of acomplete, annotated English trandation.

9 The most monumental and accessibleillustretion of this dimension of 1bn'Arebi‘steaching isthe sectionsin the
FutOhat on the " Secrets of the Shari'aand the basic rituas of Idam (salat, hajj, etc.), val. 1, 322- 763, equivdent to
thousands of pagesin English trandation; there are dso many shorter tregtises by the Shaykh dong similar lines,
0me of them discussed in Asin Paladios work mentioned above.

An excdlent introduction to this il largely neglected area of histhought isthe article by M. Chodkiewicz, "Ibn
'Arabi, lalettre et laLoi," pp. 27 - 40 in the Actes du Collogue "Mystique, Culture e Société', (Paris Univ. de Paris
- Sorbonne, 1984).

*0 Fortunately the trandlator's per sonadl commentaries on thiswork are dearly separated from acomplete trandation
of Ibn'Arabi's own remarks, following each or the 36 sections. Mr. Gilis comments, while il reflecting (asin his
title) the same occultist concerns, are considerably more closaly related to 1hn 'Arabi's writing than in the volume on
theHaj.

®1 Certain trandations of other books frequently attributed to 1bn*Arab! which one might expect to find herein Part |
areingead dedlt within Part 1. In particular, theseincludethe R d -Ahadiyadf d -Bayani (seen. 44 above); "La
Professon de Fai," tr. R. Ddadriére; and works concerning the Tafsir of ‘Abd d-Razzaq a-Kashani.
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